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Fishing for Customers

Is One Allowed to Lure His Competition’s Customers Away?

By Dayan Shlomo Cohen

Badatz Ahavat Shalom, Yerushalayim
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The case of the fisherman presents a tremendous challenge to the Jewish businessman as far as competition is concerned.


To briefly recap, the Gemara[1] tells us that a fisherman must keep away from another fisherman who has attracted fish around his bait, and is just about to catch them. If he does catch the fish that the other fisherman was about to catch, he is considered as an actual thief and not just as one who has acted immorally.


We explained that opening a new shop next to an existing one is permitted, and cannot be compared to the scenario of the fisherman, even though customers of the existing shop may be taken by the new one, as it is not inevitable that they will buy from the existing shop, as they have free will, and will choose for themselves from whom they wish to buy.


There are however situations that can arise in ever day business where a direct comparison to the case of the fisherman can be made. The Hattam Sofer[2] discusses the case of a customer who is already inside the shop of a competitor, standing in line to pay for his purchase, when another shop owner approaches him and suggests that he return the goods to the shelf and come to his store where he can buy the same merchandise cheaper.


This case would be comparable to the case of the fisherman, and according to the Hattam Sofer, be considered as actual theft. The reason is because in this case, the customer is already ‘inside the net’ of the shop, and it is inevitable that he will complete the purchase[3].


Let’s consider the following scenario, in the light of the above:


Roni’s house and car is insured by the ABC Insurance Company, and he has been a customer of theirs for twenty years. The DFG Insurance Company approached Roni, inquiring how much he pays each year, and what is included in his policy with the ABC Company. They then offered him another package, and tried to persuade him to leave the ABC Company and transfer his business to them.

Is this the same as taking fish out of the net of another fisherman, while his net is still in the water? While the fisherman has made no actual act of acquisition he almost inevitably will. So too, the ABC Insurance Company have not yet attained next year’s business from Roni, but it is almost inevitable that they will. Roni is already in the boundaries of their “net”, and it may be considered as actual theft to aggressively persuade him to leave ABC. This would be tantamount to taking a fish out of the boundaries of the other fisherman’s net while the net is still in the water.


Does this mean that a businessman can never make a pitch for the customer of another?


No, it does not!


All businessmen can certainly advertise their business, as long as the final decision is left to the customer, and the competitor does not ‘sit on him’ until he agrees to move his business from a competitor.


So, very aggressive marketing methods towards the customers of a competitor may be Halachically questionable, and only a more passive marketing campaign, pointing out your good points and leaving the final choice to the customer, would be permitted.


The dividing line is not to be drawn easily and will depend on whether the marketing methods used are similar to removing the fish from the first fisherman’s net while still in the water, and taking a large fish which the first fisherman has tracked down to his hole, and the bait is just waiting for him at the entrance.


Another scenario that should be considered is an everyday occurrence in Jerusalem. The bus company built a central bus station at their own expense. Buses to all over the country leave from there every few minutes.


The bus station attracts travelers from all over the city, who enter the building and wait at the relevant terminal for their bus.


They are now in the ‘net’ of the bus company and it is just a matter of time before they will be ‘caught’ (upon boarding the bus). Were a taxi driver to approach these ‘fish’ (customers) while they are waiting in line, telling them that he has a taxi waiting outside, and will drive them to their destination for the same price as the bus company charges, he may be guilty of actual theft, and not just immoral behavior according to the Hattam Sofer.


The number of scenarios are endless, and much care must be taken in comparing cases to each other.


It is not my intention in these articles to issue Halachic rulings, but simply to raise questions and encourage the reader to examine similar situations which may arise in his business dealings, and discuss the morality of them with his rabbi.

May I conclude by wishing you all ‘good fishing’!

Sources:
[1] Bava Batra 21b
[2] HM 79
[3] This can be compared to the way that Rashi explains the case of the fisherman; that the first fisherman has tracked a large fish to his hole, and has placed bait at the entrance, and is just waiting for the fish to emerge and take his bait. So too, the customer is just about to give his custom to the store owner, and taking it away will be actual theft. It also fits in with the explanation of the “Ri Megash” mentioned in the first article of this series, that the first fisherman has the fish within the boundaries of his net, but the net is still in the water. All that is required is to lift up the net, and the fish are his, so too, I the case of a customer standing in line to pay, he is almost caught already, and to take his custom away would be theft.

Reprinted from the Mishpatim-Shekalim 5777 email of The Sephardic Halacha Center.
The All-Important Ear

By Rabbi Moshe Meir Weiss
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Let me ask you, my dear readers.  What would you consider is the core limb of the body?  I was greatly surprised when I saw in the Sifra d’Tzniyusa of the Vilna Gaon, ztl, zya, who states definitively that the ear is the essence of the human body.  This revelation is consistent with a Gemora in Bava Kamma, cited by Rabbeinu Yonah, which teaches that if you deafen someone, you must pay the person his entire value-thus proving that the ability to hear is equal to one’s entire worth.


There is a Medrash in Shmos Rabbah that sheds light on this idea.  The Medrash teaches that if one falls off a roof and breaks every bone in his body, he will need many casts and bandages in order to be repaired.  But, if one sins spiritually thereby injuring his entire body, Hashem fashions one bandage that can cure him through and through and that, reveals the Medrash with a flourish, is the human ear for if one knows how to listen to words of mussar, reproach and chastisement, one can completely restore the soul to good health. 


Rav Schlessinger, Shlit”a, explains that the blessing in Birchas HaShachar for the gift of hearing is the very first blessing of “Hanosein lasechvi vina lahavchin bein yom uvein laila – Thank you Hashem for giving the rooster understanding to differentiate between day and night.  We make this blessing upon hearing the sound of the rooster.  Thus, this is a blessing for the gift of hearing.


But, there is hearing and then there is Hearing.   The Torah tells us, Vayishma Yisro – and Yisro heard.”  Rashi elaborates “Ma shmua shama u’ba? Krias yam suf u’milchemes Amalek – What report did Yisro hear that he came (to Moshe in order to convert)?  The splitting of the Red Sea and the defeat of Amalek.”  


The Zohar, among many others, asks “Was Yisro the only one who heard about these miracles?” The whole world heard, as we say in Az Yashir, “Shamu amim yirgazun; chil achaz yoshvei Pilashes – The nations heard and trembled; the Philistines were seized with quaking.”  So, what was so special that the Torah singles out that Yisro heard? That answer is that Yisro heard – and he did something about it.   He was moved to convert.


In Chapter 107 of Tehillim, Dovid HaMelech talks about sailors who were caught in a vicious storm and their boat almost capsized.  At the last minute, when they thought all was lost the sea suddenly calmed down and they were saved.   Dovid ends the narration with the verse, “Mi chacham v’yishmar eilah, v’yisbonenu chasdei Hashem – Who is wise and hears this and meditates about Hashem’s kindness?”  The first two words in the verse, mi chacham/who is wise, is a pneumonic for “Yisro CHosein Moshe Koheim Midyan, meaning, Yisro, the Father in law of Moshe, the Priest of Midian,” for he had the wisdom to really listen.


In the very last piece of the Orchos Chaim l’HaRosh, number 131, the Rosh ends off his directions for life with the sage advice “Vishama v’hezin, one should listen and pay attention and absorb that which they are hearing. 


The Makor Chaim in his commentary on Orchos Chaim says that the Rosh deliberately ends his entire sefer with this sentiment since obtaining a listening ear is a life altering quality.  He elaborates that this is what we ask for in Bichas Krias Shema, v’sein bilibeinu binah l’havin ul’haskil lishmoah – Put in our hearts understanding and intellect, and the ability to listen.”  And this what Shlomo HaMelech, the wisest of men said, V’nosan l’avdecha lev shomei’ah – Grant you servant a heart that knows how to listen.”


Consistent with these thoughts about the ear is the fact that our equilibrium, our balance is controlled by the inner ear.  (It is for this reason that when one has vertigo, the first thing that is looked for is an inner ear infection.)  This is why a scale is called moznai’im which has at its root the word ozen which means ear because the olden day scale was composed of two pans that needed to be balanced.  But, in a broader sense, achieving a spiritual equilibrium is achieved by an ear that listens to Sages, teachers, and parents.


What are some examples of a listening ear?  Ninety thousand plus people went to MetLife stadium for the Siyum haShas.  Everyone was inspired but how many of them started learning Daf Yomi or at least took upon themselves some Talmudic study? 


We hear about someone, G-d forbid, dying young.  Do we just feel momentary shock and a passing sense of sadness?  Or, does that ‘hearing’ motivate us to immediately give tzedaka, kiss our loved ones, and daven with more intensity. 


The Rabbi says that speaking in shul is a sin that is too great to bear, quoting from Shulchan Orech. How, immediately afterwards, do we behave during Mussaf?  Even when we hear an ambulance blaring in the street, do we just say this is happening so often lately, or does it prompt us to say a kapital of Tehillim. 


Let’s take a page out of Yisro’s book and not just hear, but hear and come.  And in that merit, may Hashem bless us with long life, good health, and everything wonderful.

Reprinted from the February 27, 2017 website of Matzav.com Please learn and daven for the refuah sheleima of Miriam Liba bas Devorah, b’soch shaar cholei Yisroel.

Vatican and Rome’s Jewish Museum Team Up for Menorah Exhibit

By Elisabetta Povoledo


ROME — This much is known: In 70 AD the Romans destroyed Jerusalem, looted the temple of its treasure — including a seven-branched solid gold menorah — and brought at least some of the artifacts back to Rome in a triumphant procession. Depictions of the victorious Roman army and its booty are carved on the Arch of Titus, near the Colosseum, built about a decade later to commemorate that military triumph.


What later happened to the menorah has been the object of intense speculation for centuries, giving rise to various, sometimes colorful, legends and scholarly hypotheses over its whereabouts.


Now, Rome’s Jewish community and the Vatican have teamed up to produce an exhaustive exhibition on the menorah, which in time became an enduring symbol of Jewish culture and religion, in a collaboration that leaders of the two communities described as a further step in solidifying their ties.


“This is a historic event,” Ruth Dureghello, the president of Rome’s Jewish community, said at a news conference on Monday. The menorah has connections to Rome, she added, “so such an important exhibit could only start here.”


Jews and Catholics have a long history of mutual suspicion and conflict, but relations between the two religions have been increasingly positive. In 1965, the Vatican issued “Nostra Aetate,” a landmark document that condemned anti-Semitism. Pope John Paul II, the first modern pope to pray in a synagogue, made an effort to improve the relationship, as have his successors, Pope Benedict XVI and Pope Francis.
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A bas-relief showing a menorah was displayed at a news conference on Monday announcing a joint exhibition by the Vatican Museums and Rome’s Jewish Museum. Credit Alessandra Tarantino/Associated Press


The exhibit, “Menorah: Worship, History, Legend,” which includes about 130 artifacts, will open in May and will be presented at the Vatican Museums and at Rome’s Jewish Museum. The collaboration between the two institutions will finally transform longstanding dialogue into something “concrete,” Ms. Dureghello said.


More than three years in the making, the project is a “sign of fruitful collaboration between our two communities,” said Cardinal Giuseppe Bertello, the president of the governorate of the Vatican City State. He added that it “makes visible the dialogue between the two religions and the close ties between the Jewish and Christian faiths.”


These are ties that Francis has championed, said Cardinal Kurt Koch, the president of the Pontifical Commission for Religious Relations with the Jews, who noted that on the day after Francis became pope in March 2013, he wrote to the city’s Jewish community, eager to improve relations between the two religions.


Menorahs have been used in churches as liturgical objects, said Arnold Nesselrath, deputy director of the Vatican Museums and one of the curators of the exhibit.


While the historical and cultural importance of the menorah from the temple in Jerusalem is central to the exhibition, its physical absence is equally significant.

According to some scholars, the menorah remained in Rome until the Vandals looted the city in 455. After that, its whereabouts become even murkier.


Some accounts assert that the menorah was destroyed in a fire; others say that it was taken to Carthage and then on to Constantinople, modern-day Istanbul. Some claim that it sank to the bottom of the Mediterranean in a shipwreck; others state that such a shipwreck took place on the Tiber River. 


In 1818, a navigation company was founded to drag the Tiber in search of precious objects including the menorah, said Francesco Leone, an art historian at the G. d’Annunzio University of Chieti-Pescara and another curator of the exhibit. “The venture failed,” he said.


Novels have also taken up the theme, positing that the menorah was returned to Israel, or that perhaps it never left at all and was buried secretly on the road to Jerusalem.


But the most colorful and perhaps most repeated, if unsubstantiated, account is that the Vatican has hidden the menorah for centuries in an underground deposit, either in Vatican City or under the Basilica of St. John the Lateran, as a church official theorized in 1291.


“As soon as news of the exhibit will be printed in newspapers, everyone will say, ‘Finally, the Vatican has dug out the original menorah,’” Rome’s chief rabbi, Riccardo Di Segni, joked on Monday.


“There is no more diffuse urban legend than this one,” he said. Believers in this and other myths surrounding the menorah, he said, “will be greatly disappointed, I hope.”

Reprinted from the February 20, 2017 website of The New York Times.

The Milky Challenge

By Rabbi Yoseph Vigler


I was home alone with the kids one evening. Mammy had left instructions for a milchik dinner, which my daughter had prepared. But I was unaware and warmed up fleishiks. My six year old took a couple bites of the chicken and then burst out crying....


What happened? I tried to comfort him. He was beside himself.... Mammy ordered milchik ice cream for dessert and now I can't have it....


Woops... I guess that's what happens when you place Tatty in charge...


The kid was really upset and tears kept rolling down.


Suddenly I asked him - Shneur, what's the problem. Why can't you eat the ice cream. Go ahead and eat it!


He eyed me and kept on sobbing.
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But I persisted. So he turns to me and says - How can I eat milchiks? I am fleishik.


I tried my luck - "so what". I asked him. (Not sure I would be so daring if he were 16 but at 6 years old I figured I'd give it a shot.)


"What do you mean - Hashem said you're not allowed to eat milchik after fleishik. So I can't have it.... and I'm really upset"


You have to seize a chinuch moment when it falls into your lap.


"Shneur", I told him. "Do you realize what this means. You COULD eat milchik if you really wanted to and gave in to your taava. Plus you're just a kid. But you're not going to give in to your taava because you decided you want to do what Hashem wants. That is amazing, wow!"


"Do you know that Hashem wants us to build him a Bais Hamikdash. In fact the Torah says, "He wants us to build the Bais Hamikdash - that means inside each and every Jew. YOU build the Bais Hamikdash inside you. When you really want to do something and the only reason you don't is because Hashem said so, you are bringing Hashem into your life. That is absolutely incredible and you should be super proud of yourself, WOW!"


Boruch Hashem the milchik ice cream didn't arrive, but the chinuch lesson remains forever.

Reprinted from the Parashat Tetzaveh 5777 email of Mayan Yisroel in Flatbush, Brooklyn.

Timing is Everything

By Rabbi Eli J. Mansour
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The Torah in Parashat Tesaveh describes the Bigdeh Kehuna, the special garments worn by the Kohanim. In addition to garments worn by all Kohanim, the Torah requires making especially magnificent garments for the Kohen Gadol, including a beautiful, ornate breastplate laden with precious stones.


The Gemara in Masechet Shabbat tells a fascinating story relevant to this Parasha. A gentile man once walked outside a Yeshiva and heard the Rabbi teaching his students about the Bigdeh Kehuna. The man heard the teacher describe the spectacularly beautiful garments worn by the Kohen Gadol, and he decided he wanted to become a Kohen Gadol. So, he went to the house of the great sage Shammai, and said that he wished to convert to Judaism so that he could be the Kohen Gadol and wear the magnificent garments of the high priest.


Shammai was known for having little patience or tolerance for nonsense. He angrily rejected the man’s request and chased him from his home.


Still undeterred, the man went to the other great Rabbi at the time, Hillel, who was renowned for his patience and indulgence. Hillel warmly welcomed the man and agreed to lead him through the process of conversion.


After the man converted to Judaism, Hillel said to him, “A person cannot become king until he studies proper royal protocol. In order to become Kohen Gadol, you need to learn Torah.” The man agreed, and began studying.


Over the course of the studies, he came across the verse, “Ha’zar Ha’kareb Yumat,” which warns that a “foreigner,” or non-Kohen, who performs the priestly rites is liable to death. The convert was frightened by the prospect that he would be liable to death if he becomes a Kohen. And so he ran to Hillel and asked to whom the verse refers.


“Even David, King of Israel,” Hillel explained, “is liable to death if he performs the rites assigned to the Kohanim.”


The man realized that if even King David has no right to serve as a Kohen, then certainly he, a convert, cannot become a Kohen. He humbly accepted this fate, continued studying, and became an accomplished Torah scholar.


The question arises, why didn’t Hillel make the man aware from the outset that he is barred from serving as Kohen Gadol? Why did he go along with this person’s plan, waiting for him to discover on his own that he has no possibility of becoming Kohen Gadol?


Some Rabbis explain that when it comes to religious growth, timing is everything. When the man first approached Hillel, Hillel understood that in his current state of enthusiasm over the Bigdeh Kehuna, he was not prepared to accept the message of “Ha’zar Ha’kareb Yumat.” At that moment, it would be futile to explain to him that the duties and privileges of the priesthood are reserved for the descendants of Aharon. The man at that point was simply not in the mindset to hear or accept this message. Hillel thus wisely waited for the man to come to this realization on his own. He perceptively knew that when the convert arrives at this information through his own, voluntary efforts, rather than through instruction and lecturing, he would be prepared to accept it.


This is a crucial lesson relevant to education, parenting, and our efforts to influence the people around us. People are not often receptive to criticism and haranguing. They are simply not prepared to accept it. Very often, we are better off keeping silent, giving the person time, and waiting for him to grow and develop, to come to the understanding on his own. We cannot immediately jump to criticize and correct everything we see that is wrong. We must wait for the opportune moment, for the time when the person is receptive to change, or wait for the person to learn the lesson on his own, at his own pace, in a manner that is right for him.


Hillel serves as a great model of patience and wisdom in education. He shows us that religious growth is a gradual process, and we must patiently allow each person and each child to grow and develop at his own pace.

Reprinted from the Parashat Tesaveh 5771 email of DailyHalacha.com
Living with The Times

The Greatness of Moshe as Demonstrated by the 

Omission of His Name
Adapted from the works of

Rabbi Menachem Mendel Schneerson, zt”l

The Lubavitcher Rebbe.
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This week's Torah reading, Tetzave, is the only portion in the entire Torah following Moses' birth, in which Moses' name does not appear. (It is also, incidentally, the portion usually read during the week in which the anniversary of the Moses' passing, the seventh of Adar, falls.)


Our Sages explain that the reason for this omission was Moses' own request, made of G-d after the Children of Israel sinned with the Golden Calf: "And if not (if You will not forgive them), blot me out, I pray you, from Your book which You have written." 

The words of a tzadik, a holy and righteous person, are always fulfilled, even if spoken conditionally. Thus, we find that Moses' wish was granted in this week's Torah portion, for his name never appears in the entire portion.


However, when we delve into the text itself, we find an interesting phenomenon: This chapter, which specifically does not mention Moses, begins with a direct address to the very person whose name it omits! "And you shall command (ve'ata tetzave)."


A name is of lesser importance than a person's essential nature. It is a means of identification and a way of being known to others. But one does not really need a name in order to live. A newborn baby exists as an independent being from the moment it is born, and only receives its name after several days. From this we learn that the use of the grammatical second person, "you," expresses an even higher level of relationship than calling a person by his given name, which was only bestowed on him secondarily. 

If such is the case, then it follows that the omission of Moses' name only serves to underscore the very special essence of Moses, which was even higher than the mention of his name could express.


Moses' whole life was Torah, to the extent that we refer to the Torah as "The Five Books of Moses." But his greatness was best illustrated when the lowest elements among the Children of Israel sinned with the Golden Calf, explicitly expressing their desire to separate themselves from the Torah. Yet, Moses was willing to sacrifice that which he held most dear on their behalf. "Blot out my name from Your book," Moses pleaded with G-d, if You will not forgive them even this grave sin.


Moses and the Jews formed one entity, each of whose existence was dependent upon the other. The commentator Rashi explains; "Moses is Israel, and Israel is Moses." When even some Jews sinned, Moses suffered a spiritual blow. Even though Moses was up on Mount Sinai when the Golden Calf was actually made, he was still affected by the actions of the others.


It was Moses' self-sacrifice and his desire to forgo that which was most important to him that express a unity that is beyond mere names. It is therefore precisely the portion Tetzave, in which Moses is not mentioned, that reveals his strength and his greatness. The willingness to sacrifice oneself for every fellow Jew, even one who sins, is the mark of every true leader of the Jewish People.

Reprinted from Issue #203, the Parashat Tizaveh 5752/1992 edition of L’Chaim Weekly, a publication of the Lubavitch Youth Organization.

Rabbi Yisroel Reisman Discusses the Challenges and Rewards of a Difficult Golus
By Daniel Keren
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Rabbi Yisroel Reisman


Hundreds of men and women took advantage of the recent Presidents Day legal holiday to participate in a half-day Yarchei Kallah of shiurim on hashkofos and practical halachos at the Agudath Israel of Madison (Zichron Chaim Tzvi) in Brooklyn. The Event was organized by Hakhel, a Flatbush-based organization dedicated to promoting greater awareness of Torah-true values in our community.


The Yarchei Kallah began with a lecture by Rabbi Yisroel Reisman, the Mora D’Asra of the host shul that focused on Perek Yud Aleph, Chapter 11 of Sefer Zecharia that was titled “Zecharia’s Double Vision.”


This chapter of the Book of Zecharia according to all meforshim, commentators does not refer to Yemos Hamoshiach, the long anticipated days of the coming of Moshiach. Rather this perek applies to the end of the Bayis Sheni, the Second Beis Hamikdosh and teaches the reader that that historical period of geulah [although glorious] was not the final redemption [of Klal Yisroel] and the Naviim, the Prophets at the start of Bayis Sheni knew very well that the Bayis Sheni would be followed by a long and bitter galus, exile. Rav Yaakov Kamenetsky explains that much was done by during the Bayis Sheni period to make very clear that this was a different and not the final geulah.

One of the Most Difficult and Unclear Prophecies in Tanach


Regarding Perek Yud Aleph of Sefer Zecharia, the Abarbanel writes that the prophecy in this chapter is one of the most difficult and unclear navuahs in all of the prophetic books in Tanach. The Abarbanel confesses that he has no option but to attribute the prophecy of Chapter 11 to later part of tekufos [final days]of the Bayis Sheni.


Zecharia in the course of his navuah declares that he the Prophet sees Hashem as the shepherd of the poor sheep that will be destroyed: “”I had tended the flock meant to be slain, because they were the meekest of the flock. I took for Myself two staffs – one I called “Noam” and the other I called “Hobelim” and I tended the flock.” (Zechariah 11:7)


Chazal in the Gemorah (Mesechta Sanhedrin) talk about these two mysterious sticks. The “Noam” stick refers to the talmidim hachamim (Torah scholars) who live in Eretz Yisroel, whereas the “Hobelim” stick refers to the Torah scholars in Bavel who are referred to as destroyers. 


This is a reference to the friction and competition between the talmidim hachamim in Eretz Yisroel and those in Babylonia. Rabbi Reisman said that anyone who has ever studied the Talmud Yerushalayim is well aware of the differenct styles of learning Torah and derech halimud of those scholars who composed the Shas Bavel and those scholars who contributed to the Shas Yerushalmi. The Bnei Bavel are Torah scholars who came to conclusions after sharp remarks between their colleagues. At times some of those expressions were definitely very derogatory. It was an approach that did not find favor with Torah scholars living in the Land of Israel.

The Jerusalem Talmud is More Pleasant


Unlike the Shas Bavel, the Jerusalem Talmud has a more ne’emus or pleasant atmosphere. Rav Zeira was for example raised in Babylonia and moved to Eretz Yisroel. It is recorded in Shas Bavel that he undertook 100 tanaisim or fasts so that he could forget everything that he had learned in Bavel so he would be free from the “destructive” style of Torah learning in Babylonia to be able study Torah in the Land of Israel according to the unique more pleasant style of learning of the Torah Scholars in Eretz Yisroel.


Reb Yirmiyah first learned in Bavel and didn’t have success. After moving to Eretz Yisroel he was matzliach, successful and he specifically criticized the Torah scholars in Babylonia, declaring that it wasn’t their fault because they lived in a “Dark Country.”


Rabbi Reisman noted the interesting aspect of those criticisms of the Torah scholars in Bavel are not found in the Talmud Yerushalmi, but rather in the Talmud Bavel. And this is because the Jerusalem Talmud is so pleasant in its style as compared to the Shas Bavel that it wouldn’t occur to the scholars in Eretz Yisroel to make such harsh statements in their Talmud.


Rabbi Reisman explained that the top of the cane or stick is the shevat, whereas the bottom of the stick is the mattah. The leaders of Klal Yisroel are referred to us the shevat, whereas the followers are termed mattah.

There Would Have Been No Need for the Shas


Had Klal Yisroel been worthy to a comfortable period in Eretz Yisroel before the coming of Moshiach, that [would have allowed] a Sanhedrin to calmly settle questions in halacha that would come up come up [in the normal course of life] and there would have been no need for either a comprehensive Shas Bavel or Shas Yerushalayim.


But Klal Yisroel did go into a difficult golus and the challenge of clarifying disputes or difficulties result in true struggles between chavrusos, partners and scholars endeavoring to discover solutions. Rabbi Reisman emphasized that it from the challenges of trying to learn Torah in the difficulties of exile and persecutions from the goyim around us that one can truly gain clarity and become worthy of a kinyan, or acquisition of Torah knowledge.


It is only when you stumble through a difficulty in trying to learn and comprehend the Torah that you can come to a true understanding of Torah. That is in essence the message behind the prophecy of Zecharia in Chapter 11 – the double vision – the confusion of the Bavlei talmidim hachamim and the clarity of the Yerushalmi Torah scholars. And this, Rabbi Reisman, said symbolizes the end of the Bayis Sheni period that was the birth of our current golus that will eventually lead Klal Yisroel, the Jewish people to the ultimate clarity of the geulah, redemption we all long for. Indeed we have to internalize that darkness (symbolizing the exile of the Jewish nation) precedes the light [of the redemption.]

Zecharia’s Prophecy is a Reference to Two Types of Leadership


The prophecy of Zecharia is a reference to the two types of leadership (in Bavel and in Eretz Yisroel) and to the fact that only when those two sticks of Torah leadership were broken [at the end of the Bayis Sheni chapter in Jewish history] will the golus [that we are still experiencing almost two millennium later] begin. This, Rabbi Reisman declared is basically the story of Shas Bavli and Shas Yerushalmi.


Human beings need pleasures in order to live. Yet, an excess in any particular pleasure can only drag one down in his ability to fulfill his ruchnius, spiritual service to Hashem and his purpose for coming down into this world.
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